
Status of Women 

Woman is an institutional creature. She may not know what that something is, but 

she does know that there is something more in life, that which she finds in her 

immediate environment.
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The subject of the position and status of women is very wide 

and a comprehensive one, and therefore, is of vital importance. 

In ancient India or Vedic age, women occupied position of great importance and 

dignity. They played an enviable role in domestic and social life and made a splendid 

contribution to an all-round development of society by virtue of their ingenuity, 

intellect, and spirit of sacrifice. It is a matter of great pride, and of course of common 

knowledge, how they distinguished themselves in various Arts and Sciences, 

Mathematics, Ethics, Theology, Economics, Medicine, Domestic Sciences and the 

like. The achievements of GÈrgÏ, MaitreyÏ, ApÈlÈ, Gho†a, SÏtÈ, SÈvitrÏ, DraupadÏ are 

proud memories for us. They still play role-models for the women of today. The 

character and knowledge of such women in the past was exalted and the past 

traditions were dignified. They were fully equals of men as regards their access and 

capacity for the highest knowledge of the Absolute. They were Mantra-perceivers; 

they engaged themselves in great hard-penances, they did what men could do. There 

were no bindings of any sort from the society. They were owners of riches, wealth, 

land and sole guardian of their children. They were treated as incarnations of 

Divinities, as sustainers, and as creative energy which is conducive to the growth and 

welfare of human society. They were educated as well as companions of men taking 

all responsibilities and sharing all troubles shoulder-to-shoulder with their men-folk. 

The PurÈ‡as too kept up the Vedic traditions but made certain changes in the 

description of the legends of women. The mother or wife was not merely decorative 

but central and vital for the refinement of society. As mothers and wives, they were 

supposed to keep the high standards of ethics. Although they were not the perceivers 

of the Mantras, yet they were really elite and were having the high knowledge of self. 

To name a few, SumanÈ, SukalÈ, DevahÊti and the like had a great spiritual 

knowledge. The lofty ideals of Indian womanhood were the essence of Hindu 

civilization and refinement of the PaurÈ‡ika (ikSjkf.kd) society. The highest duties of 

women in the PurÈ‡as were devoted service to their husband and the family 

members, and thus the main object of their life was conjugal fidelity and family 

welfare. 

Woman in Family : Family is the first step to life. Nobody wants to be alone. 

Togetherness is a must. Man alone was very unhappy and so God gave him a 

companion, and that was the first step towards being together or (to-get-her). They 

started living like husband and wife or made a family. Husband and wife are two 

wheels of a householder’s cart, equally useful in life. The first Puru†a (iq#"k), though 

being alone, desired to be the second, and so He became divided into two, but that 

could not satisfy the ¶tman– 

 l f}rh;eSPNr~A l vkRekua }sèkk ikr;r~A  

 ifr'p iRuh pkHkorke~A rLekfneèkZc̀xyfeo  

 Lo bfr g Lekg ;kKoYD;%A
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Therefore He created and divided Himself into two vFkSrL; eulks |kS% 'kjhje~A
3
 The 

left became woman and the right one man– 

 LosPNke;% LosPN;k p f}èkk:iks cHkwo gA 

 L=kh:iks okeHkkxka'kks nf{k.kka'k% iqeku~ Le`r%AA
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The personified form of this element is ArdhanÈriàvara (v¼Zukjh'oj). When these 

two are combined, The Puru†a becomes complete. Like Upani†ads (mifu"kn~), the 

ƒatapatha BrÈhma‡a ('kriFk czkã.k) also avers the same
5
. Women and men are not 

considered different in the eyes of the great souled– 

 ;nsrn~ ân;a ro rnLrq ân;a eeA 

 ;nsrn~ ân;a ee rnLrq ân;a roAA
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Both should respect each other because they are complementary to each other. 

Bliss and ¶kÈàa are two different forms of Brahman
7
. 

Bliss or Sukha was in man (Nara) and ¶kÈàa (Sky) was in woman, therefore, 

without woman man is not complete.  

According to the Atharvaveda (vFkoZosn) man is Dhyuloka (|qyksd, sky) and woman 

is P‚thivÏ (i`Foh, earth). Man is SÈmaveda and woman is ýgveda8
. Both should conquer 

each other’s heart and try to increase their love for each other
9
. The ¶pastamba 

Dharma SÊtra clearly says that there is no division of husband and wife, there is co-

relation in action, merit and attainment of riches since their marriage– 

 tk;kir~;ksuZ foHkkxks n`';rsA 

 ikf.kxzg.kkn~ fg lgRoa deZlq rFkk 

 iq.;iQys"kq nzO;ifjxzgs"kq pA
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The ƒrÏmad BhÈgavata PurÈ‡a describes that one ‘Ka’ Brahman was divided into 

two. Therefore, the bodies of man and woman are known as ‘KÈyaŠ’–
 

 dL; :eHkwn~ }s/kk ;Rdk;efHkp{krsA 

 rkH;ka :ifoHkkxkH;ka feFkqua lei|r~AA
11 

The word ‘KÈyaŠ’ has been derived from the Noun ‘ka’ (a name of BrahmÈ) dL; 

bne~ that which belongs to BrahmÈ. Manu owed his name to his father SvayaŠbhÊ 

(the self-born BrahmÈ). This word Lok;aHkqo has been derived as Lo;aHkqo% viR;aiqeku~ or 

the son of SvayaŠbhÊ
12

.
 

In a certain place, the same PurÈ‡a refers to the birth of a couple man and woman 

from the Tamomaya J¤Ènamaya body of the creator. Man or Puru†a was 

SvÈyambhuva Manu and woman or strÏ was ƒatarÊpÈ, the mother of worldly beings
13

. 

Man and woman are two images of one element. But when divided into two, it 

becomes or appears different due to form, power or capacity. At another place, the 

BhÈgavata-purÈ‡a refers to a story which shows the difference between man and 

woman in the apparent outlook of the society. Once the women while taking bath did 

not cover themselves in the presence of AvadhÊta ƒukadeva (son of VedavyÈsa), but 

as soon as they saw VedavyÈsa they covered their bodies. At this, VedavyÈsa was 

surprised and so asked them the reason. He was told that He (VyÈsa) has maintained 

the distinction of sex or man and woman, whereas his son’s views are totally different 

from Him. ƒukadeva is very clean and exclusive. Hence there is Bheda (distinction) in 

Abheda (non-different)
14

.  



The Vi†‡u PurÈ‡a has stated that BrahmÈ disappeared after giving instructions to 

man to divide Himself into two: man and woman.  

  v/kZukjhujoiq% izp.Mks¿fr 'kjhjoku~A  

 foHktkRekufeR;qDRok ra czãk¿UrnZ/ks rr%AA
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This distinction of different bodies took place according to one’s actions. The 

Li×ga (LayaŠ gacchati) is the distinctive mark of Puru†a whereas Yoni (Causal 

Tattva) is the mark of woman. The Bhavi†ya PurÈ‡a states that a man does not 

become man (pumÈn) till he attains his wife and the same PurÈ‡a says that man 

without woman is like a one-wheel chariot or one winged bird. This clearly states that 

man and woman are the two wheels of a car in this world. The woman is the only 

cause of life PrÈ‡a or the breath of life (PrÈ‡a) or vitality is well-established in a 

woman. The Padma-PurÈ‡a has clearly stated that there is no creation of any being 

without the female
16

. The husband and wife together are the makers of the family or 

the future of their children. They are responsible for the future global condition too. A 

child at his tender age can easily be moulded by her mother, but once grown up, it is 

very difficult to influence one’s child’s views. She is the DhÈtrÏ (Producer) of all 

beings. She is an anchor of the family. She has to perform her roles as a sister, wife, 

mother etc. in her family. At times she is advisor, administrator, teacher and the like. 

Viàakhadatta in MudrÈrÈk†asa justly uses different vocatives for a woman while 

denoting her full-fledged personality.  

  xq.koR;qik;fuy;s fLFkfrgsrks% lkf/kds f=koxZL;A 

 en~Hkouuhfrfo|s dk;kZnk;sZ nzqreqisfgAA
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“O, you possessed of merits, the abode of remedies, accomplisher of the group of 

three goals (viz., Dharma, Artha and KÈma) which is the cause of stability of society, 

science of polity in house, O’ noble lady, do come quickly”.  

The Brahmavaivartta PurÈ‡a also clearly states her multifarious roles in the 

family.  

  Lrunk=kh xHkZnk=kh Hk{;/kk=kh xq#fiz;kA 

 vHkh"VnsoiRuh p firq% iRuh p dU;dkAA
18

 

The Skanda PurÈ‡a too clearly states that a chaste woman alone is capable of 

upbringing of thousands of men
21

. Therefore, she is very respect-worthy. The sage 

YÈj¤avalkya had instructed every one member of the family-husband, brother, sister, 

father and other relations-to respect women. 

The PurÈ‡as and the Sm‚tikÈras show great regard for women. Woman is 

regarded as G‚haswÈminÏ (x`gLokfeuh)  or Grahi‡Ï (x`fg.kh) is called Home.  

According to the Bhavi†ya PurÈ‡a, G‚hasthÈàrama is the best amongst the four 

Èàramas.  

 prq.kkZekJek.kka fg x̀gLFk% Js"B% mP;rsA 

 x`gLFkkPp x̀gJs"Ba x`gkPNsª"Vk ojk% fL=k;%A 

 iw.ksZUnqfcEconuk ihuksUuri;ks/kjk%A 

 rn~x̀ga ;=k n`';rs ;ksf"kr% 'khre.Muk%AA 

Good home is better than G‚hasthÈàrama and their too noble women are better 

than home, those women beautiful and of great moral values make that home, a worth 



living place like heaven (;=k uk;ZLrq iwT;Urs jeUrs r=k nsork%A)
19

. Wherever women are 

worshiped or honored, the gods dwell there.
20

 

Woman as Mother : Mother is the nucleus of civilization. No one can wholly 

escape the training and culture which one acquires from the lap of one’s mother. The 

mothers prepare their children for noble life and teach them about ethics or love, 

compassion, forbearance, courage etc. They encourage their siblings for religious and 

spiritual persuits. The brave high-souled persons like Arjuna, BhÏma, Kar‡a, 

Abhimanyu, RÈ‡È-PratÈpa, ƒivÈjÏ and others attained good SaŠskÈras from their 

mothers and had tremendous chivalry. DadhÏci, Vaài†äha, YÈj¤valkya etc. had yogic 

owers due to their mother's efforts. Dhruva, Kapila, PrahlÈda, NÈrada and the like had 

great devotion to God all due to the influence of their mother. All the mothers of great 

men did not put obstacles in their sons' ways of progress. A plant when still a sapling 

can be directed to grow straight with the help of a support and can be turned into any 

direction or shape, but when it grows up as a tree, it can no more be turned or twisted 

as earlier when it was small. Similarly, a child at his tender age can easily be moulded 

by her or his mother. 

The word ‘ekr’̀ (MÈt‚) itself implies glory or respect. ‘MÈ MÈne’ or ‘MÈna 

PÊjayÈŠ’ with this rule, the root ‘MÈn’ (eku~–causal of Man) when suffixed with ‘t‚’ 

(r̀), the word ‘MÈt‚’ (ekr`) is formed. The Atharvaveda also speaks of the glory of the 

mother–(ek=kk Hkorq laeuk%) and the TaittirÏya Upani†ad speaks of mother as the god–

(ekr` nsoks Hko%). And Manu has increased the glory of greatness of mother as one 

thousand times greater than father–(lgL=ka rq fir``u~ ek=kk xkSjos.kkfrfjP;rsA). ‘MÈtÈ’ (ekrk) 

is used first in ‘MÈtÈ Pitarau’ (ekrkfirjkS) in the rule of grammar. In practice we find 

such examples like SÏta-RÈma, Lak†mÏ-NÈrÈya‡a, RÈdhÈ-K‚†‡a and the like. Not only 

in human beings, but in other species also abundance of love for their mother is 

found. She is the soul of the civilization; she enhances the name and fame of two 

families. In calamity, the mother is the only refuge (vkifn ekrSo 'kj.ke~). She is the 

prowess of God. Her motherhood is the protector of all the universe. Her power of 

progeny should be protected from all sides. She gives best food and best care to her 

children (ekrk oqQekrk u Hkofr). ƒatarÊpÈ taught her children lessons on knowledge of 

Brahman and moral science. Mother DevahÊti gave birth to Kapila, the great 

philosopher and sage who is known for his philosophy of the System of SÈŠkhya. 

The ýgvedic woman seer SÊryÈ prayed to God that the women should always 

remain SaubhÈgyavatÏ (lkSHkkX;orh) or endowed with good fortune i.e., longevity of 

husband, blessed with son or daughter and enough wealth and prosperity. 

Woman as Daughter : For getting progeny, severe penances and vows were 

performed but only the previous actions were supposed to be the cause of the birth or 

no birth of a child. Though the men and women, generally had cherished desire of 

procreation of sons but the birth of a daughter also is eulogised in so many words. The 

PurÈ‡as at one place have very clearly explained that “The worldly life would not 

have come up, if all remained without a house or a family (i.e., woman). The creator 

has praised the aquisition of a son for deluding the beings, but without a female, birth 

is not possible for the beings. A daughter is equal to ten sons.”
21

 The goddess PÈrvatÏ 

delighted in a beautiful garden as she was, she spoke extremely auspicious words–

“The wise man who gets fashioned a well in a village, where there is want of water, 



lives in heaven for as many years as there are drops in the well. The fashioning of a 

large well is equal to the fashioning of ten small wells. The fashioning of a lake is 

equal to the ten large wells. In marriage the offering of a daughter is equal to ten deep 

lakes, and the planting of a tree is equal to ten female babies. This is the auspicious 

rule that would or should definitely take place in future in the world.”
22

 This is the 

prophecy made by the goddess Mother PÈrvatÏ which shows us path for being 

environmental friendly and also be always respectful towards our mothers, daughters 

or all women. This is surely a wish to stop female infanticide and killing of an 

embryo. 

These auspicious words are in conformity with the Vedic notion where there was 

no distinction between a male child or a female child. According to the ƒruti–“Roa 

oqQekj mr ok oqQekjh” (Either you are male or female) it does not make any difference. 

Even the Supreme Reality is in the form of a man and woman both. For the 

destruction of fierce demons, the gods produced a Goddess woman whom each god 

gave her powerful weapons and power. The Upani†ad23
 avers that a daughter's birth 

was equally desired. The BhÈgavata PurÈ‡a states that ƒraddhÈ, the wife of Manu, 

when desirous of progeny asked for a daughter in boon at the time of the Putre†äi-

sacrifice– 

 r=k J¼k euks% iRuh gksrkja le;kprA 

 nqfg=kFkZeqikxE; izf.kiR; i;ksozrkAA
24

 

And at another place in the same PurÈ‡a, there is a wish of getting a learned 

(iafMrk) daughter who should be blessed with long life– 

 vFk p bPNsn~ nqfgrka es iafMrk tk;sr loZek;qfj;kr~A
25

 

There are scattered references where the desire of getting son only is mentioned in 

the PurÈ‡as because with the birth of a son, some had an illusory belief that they will 

pay the debt of their ancestors (fir`½.k). 

The women were objects of protection but never to be neglected. They should be 

worshipped and honoured. The apotheosis of the mother had reached a great height to 

that extent that the sons could never abandon their mothers or kill them, even if they 

were bycotted socially or religiously. Everywhere in the Sm‚tis and the PurÈ‡as, it is 

repeatedly declared that the women should not be killed (L=kh.kka oèkks u dÙkZO;%). The 

women of noble virtues were respected and were capable of upbringing of the large 

family of even thousands of sons. But it won't be out of place to mention that still 

there is a section of people in India who are not happy at the birth of a daughter (in 

the lower class where the economic conditions are poor). The justification is 

economic conditions or some times they are highly ambitious of getting rich at the 

cost of bride's money so called Dowry. But no ƒÈstra prescribes compulsory payment 

of Dowry. This is the evil of the society, that needs to be uprooted totally. In a PurÈ‡a 

there is one passage which refutes the system of Dowry which should be replaced by 

the gifts made by the parents willingly accoding to their capacity. 

The PurÈ‡as have several explicit statements regarding the respectable social 

status of the women but are found silent in giving conclusive evidences of her legal 

status or her being carrier-oriented. There are some suggestive evidences found in the 

PurÈ‡as which depict the pattern of the society based on the patriarchal system. 



According to A.S. Altekar, “In patriarchal societies, there is a general prejudice 

against property passing to female heirs; so this principle of allowing L=khèku to 

devolve on daughters did not appeal to a large section of Hindu community. 

Originally, the property of woman or L=khèku consisted usually of ornament and costly 

clothes. In course of time landed property also began to be conveyed to women as 

StrÏdhana or property.” KÈtyÈyana holds that women possess the power of sale and 

mortgage even over the immovable property included in their StrÏdhana. NÈrada 

differs from him and declares that women could dispose of only the movables in their 

StrÏdhana. The law-givers like Manu created a situation which caused her exemption 

from legal rights which she enjoyed during the Vedic period and equal to men. 

Her motherhood is the protector of all the universe; therefore all the sincere 

effrorts should be done to guard her as she may not get spoilt due to the exigencies of 

the political situations of that time. All that might have proved to be the serious 

reason of inequality in social law and custom. 

But the very heart and soul of a society and nation is based on the ideals, the real 

worth and dignity of which have to be judged by its inherent endeavours towards a 

goal that guides its destiny. The women of India have always been inspired by the 

twin ideals of unity and equality, purity and sincerity, domesticity and spirituality and 

utmost chastity and integrity. Women as mothers and wives have some special duties 

to perform, some special paths to follow and some. special ideals to strive for. They 

bring happiness in life as creators and sustainers.  

Woman as Wife : The PurÈ‡as26
 have divided women in three categories—

SÈdhvÏ, K‚tyÈ and PuŠàcalÏ. This division is based on the qualities and virtues of 

women, they possessed. In place of SÈdhvÏ, the word PativratÈ (ifrozrk) is frequently 

used. She is chaste and devoted to her duties. K‚tyÈ leaves her virtuous husband and 

goes to some other man, who is mean ugly and devoid of virtues and good family.
27

 

PuŠàcalÏ does not devote herself to her own husband but flirts with other men.
28

 The 

PurÈ‡as do not give weightage to the K‚tyÈ and PuŠàcalÏ but give elaborate details of 

the women who are SÈdhvÏ or PativratÈ or of good conduct. Having a paramour is 

condemned.
29

 

The dedicated service of ƒaivyÈ helped her husband to recover from prolonged 

illness. Due to her sincerity and chastity, the sun did not rise up for three days.
30

 Their 

curse or boon both was very effective. AàokasundarÏ cursed the demon Hu‡Ça and 

PadmÈvatÏ cursed Gobhila when cheated by him in the disguise of her husband.
31

 The 

highest merits of a man become fruitless or futile, if he leaves his chaste wife alone or 

goes on TÏrthayÈtrÈ without her. The gods, the Pit‚s, the holy rivers, oceans, 

sacrifices, cows, sages, holy places and the merits are always present in the house of a 

person who has got a duteous and virtuous wife.
32

 

The chaste wife is like a maid in deeds, prostitute in bed, mother when cooks 

food, best friend or advisor in trouble. Her roles are different at different places. 

Mother SÏtÈ's words are noteworthy at the time of ƒrÏ RÈma's fourteen year's exile–  

 ukrU=kh fo|rs oh.kk ukpozQks fo|rs jFk%A 

 ukifr% lq[kesèkrs ;k L;knfi 'krkRetkA 



 fera nnkfr fg firk fera Hkzkrk fera lqr%A 

 vferL; rq nkrkja HkrkZja dks u iwt;sr~AA
33

 

“Without a string or chord, vee‡È (oh.kk) a lute can not sound, without a wheel, 

there is no chariot, a woman even if, being the mother of hundreds of sons, does not 

feel happy. The father, brother and son give pleasure but husband gives inexhaustible 

pleasure. Therefore there may not be any woman who will not worship her husband.” 

Woman's Beauty : Although the inner virtues enhance a woman's outward 

beauty, still the PurÈ‡as have not ignored her bodily charm. Beauty is the chief 

characteristic of a woman. Certain qualities are depicted as essentials of the beauty of 

a woman. They are enumerated as good nature, sincerity, simplicity, truthfulness, 

duty, politeness, purity, father's affection, service, tolerance, love and devotion of 

husband or chastity.
34

 These qualities make a woman beautiful and charming as well. 

A woman should be active and flit about like a fawn and shuffle about like a 

swan. A slim body with black glossy hair reaching upto the ankles when left loose is 

highly valued. The eyes should be of the shape of a fish, high and pointed like deer, 

the eyebrows arched like a bow with long eyelashes to match as arrows. Because of 

their charm they have disturbed the concentration of the great souled sages. The 

ApsarÈs like MenakÈ, RambhÈ and UrvaàÏ are known to be possessed of extra-

ordinary or super human beauty. For the purpose of helping the gods, they used their 

womanly beauty. The women like SÏtÈ, SÈvitrÏ, DamayantÏ, DraupadÏ, PadmÈvatÏ etc. 

also had luminous beauty. But the physical beauty should be acompanied by the inner 

beauty of a woman; this is what the PurÈ‡as have lauded at several places. Blessed 

are those women who have preserved their grace and chastity both.
35 

The women of the PurÈ‡as were very fond of colourful dresses, ornaments and 

jewellry. The women of all castes and class were interested in music and dancing. 

They were accomplished in chanting mantras and reciting àlokas in praise of the gods 

and the goddesses. The Gandharva daughters, according to the Padma PurÈ‡a, were 

well-versed in the art of singing. Their songs were sweet, melodious and in 

conformity with Svara (Loj), Laya (y; or tune) and TÈla (rky). 

Women as Divinities : The PurÈ‡as have empowered women with the divine 

energy of BrahmÈ, or socalled MÈyÈ or Prak‚ti to be the first creation of al the 

beings.
36

 That divine energy divided herself into seven female parts such as GÈyatrÏ, 

VÈk or BhÈratÏ (speech), Svaralak†mÏ (wealth of heaven and giver of wealth to all), 

UmÈ (the female ascetic), ƒaktibÏjÈ (the source of power) Var‡ikÈ and DharmadravÈ 

(Ganges).
37

  

GÈyatrÏ is the source of the Vedas, the entire world has come up from the Vedas. 

Svasti («), SvÈhÈ (Lokgk), SvadhÈ (Loèkk) and DÏk†È (nh{kk) are said to have sprung up 

from GÈyatrÏ. Svasti («) denotes the expression of welfare. SvÈhÈ is used for offering 

oblations to the gods and SvadhÈ for the manes. The gods after having received SvÈhÈ 

at a sacrifice would become ageless and immortal. Because of this energy, these gods 

would drop nectar on the earth so that the earth will be auspicious due to crops and 

herbs so that there would be abundance of fruits, roots, liquids and foods for all the 

beings of the earth. 



VÈk or BhÈratÏ has settled in the mouth and mind of all people. She gives 

instructions with regard to proper conduct in all sacred books. She causes knowledge, 

joy, grief, infatuation and its absence. It is said that without her, the entire world loses 

its essential nature. She is SaraswatÏ. 

Svaralak†mÏ is in the three worlds, the collection of garments and ornaments is 

due to her, she confers happiness and kingdom; she is very dear to Vi†‡u. She is 

Lak†mÏ (goddess of wealth). 

UmÈ is the goddess of knowledge; she constantly destroys selfish motives in the 

world. 

ƒaktibÏjÈ–She is known to be the source of knowledge and would be occupying 

the half body of ƒiva. She will be PÈrvatÏ. 

Var‡ikÈ–She is the fierce power infatuating all the worlds; she is the cause of 

destruction of the world. This goddess is DurgÈ, KÈlÏ, who formerly killed the two 

demons, Madhu and Kaiäabha, so she protected and delighted all the three worlds. 

DharmadravÈ, the Ganges, has settled in moral conduct. BrahmÈ held her in a 

water-pot. She has risen from the lotus-like feet of Vi†‡u and held by ƒiva on His 

head. Thus she is united with trinity of gods–BrahmÈ, Vi†‡u and ƒiva. DharmadravÈ 

is known to be of the form of water in the water pot and has risen from the sacrifices 

of Bali. Vi†‡u outwitted Bali by means of a trick. Then by planting only two feet He 

occupied the entire earth, then the foot in the sky tore asunder the Universe and stood 

before BrahmÈ who worshipped the water in the water-pot. After having washed the 

foot, the pot remained full of water that fell on the HemakÊäa and then she reached 

ƒiva's matted hairlocks and then flowed from there. Then the sage BhagÏratha 

propitiated ƒiva and brought it on the earth with the worship of elephant named 

AirÈvata who forcibly made a triple hole with his three tusks into the mountain by 

tearing it asunder. Therefore she flowed through the three holes as having three 

streams in the world; she is known as TripathagÈ (f=kiFkxk) or MandÈkinÏ, BhÈgÏrathÏ 

and BhogavatÏ.  

Hence the seventh female Deity is Ganges. This is how the Padma PurÈ‡a 

eulogised the women as seven deities.
38

 Further, the MÈrka‡Çeya PurÈ‡a gives a 

detailed account of how all the gods parted with their lustre which became woman 

i.e., the prowess of all the gods to destroy all the fearful demons. It is said that all the 

knowledge and all the human women of the world are her forms only– 

 fo|k% leLrkLro nsfo Hksnk%A 

 fL=k;% leLrk% ldyk% txRlqAA 

Women as Embodiment of Virtues : The PurÈ‡as state that at the time of 

creation the virtues took birth as females. This may ascribe us to think that women 

were supposed to be virtuous for the healthy society and healthy nation. It is said that 

Dharma (èkeZ) is always accompanied by his retinue of virtues. None has seen in this 

world the form of Dharma. He of a true nature is not seen even by the sages, gods or 

demons. But it is said in a myth that the PrajÈpati and PrasÊti begot twenty four 

daughters, who were moral virtues or values for the good conduct to be followed in 

life. The names of these virtues personified women were–ƒraddhÈ (faith), Lak†mÏ 

(wealth), Dh‚ti (Patience), Pu†äi (Strength), Tu†äi (satisfaction), MedhÈ (intellect), 



KriyÈ (action), Buddhi (wisdom), LajjÈ (shamefulness), Vapu (body), ƒÈnti (peace), 

ýddhi (prosperity) and K‚ti (action). Dharma accepted these thirteen daughters as his 

wives. It means that Dharma is the abode of these precious virtues. The remaining 

eleven fine-eyed daughters were–KhyÈti (fame), SatÏ (chastity), SaŠbhÊti (birth or 

origin), Sm‚ti (memory), PrÏti (love), K†amÈ (forbearance), Sannati (humility), 

AnasÊyÈ (chaste wife of Atri), ÉrjÈ (energy), SvÈhÈ (oblation to gods) and SvadhÈ 

(oblation to manes). The sages married them. These virtues as women multiplied 

themselves and gave birth to all the other virtues. Thus the virtues kept on increasing 

as males or females. All the divine mothers are virtues such as HrÏ (modesty), KÏrti 

(glory), Dyuti (splendour), PrabhÈ (lustre), Dh‚ti (patience), K†amÈ (forbearance), 

BhÊti (prosperity), NÏti (policy), VidyÈ (knowledge), Mati (intellect), ƒruti (Veda), 

Sm‚ti (memory), KhyÈti (fame), ƒÈnti (peace), Pu†äi (growth or nourishment) and 

KriyÈ (action).
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Some of these virtues enumerated here are mentioned above also. 

The description of women as deities and as embodiment of virtues is significant 

because the woman alone can contribute to the high standard of civilization. She is the 

source of divine energy and abode of moral virtues; and is always accompanied by 

her inner power and righteousness. 

Appellations of Women : There are meaningful synonyms of women. In Nirukta 

of YÈska
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 her Vedic name is MenÈ. According to YÈsk–The men respect them, 

therefore they are called MenÈ (esuk) or “eku;fUr ,uk%”. This MenÈ became MÈnyÈ 

(ekU;k) respectworthy in practice. The name of respectworthy mother of the goddess 

PÈrvatÏ was MenÈ. 

According to VÈjasaneyÏ SaŠhitÈ, she is called iqjUèkzh ;ks"kk, if she is having 

husband and son. Before marriage she is called DuhitÈ (nqfgrk) because she does 

enhacnce the name and fame of two families–family of her parents and of her 

husband. YÈska has derived this word from the root DuÌ, to milch, because they at 

their parents' house, were engaged in milching the cows. She is NÈrÏ (ukjh). The 

whole Solar Ma×Çala is reflected in a very tiny dew drop, similarly all the qualities, 

actions, desires, class, prowess, energy etc. are reflected in a two letter word NÈrÏ 

(ukjh). The word NÈrÏ is formed of root N‚ or Nara because of her relationship with 

Nara (uj) man. After marriage she is called ukjh. The ýgveda uses the word GnÈ (Xuk) 

for women. Some scholars have explained it thus: Men go to her with sexual desire 

therefore she may be called GnÈ (Xuk xPNfUr). In classical Sanskrit we find the words 

GamyÈ (xE;k), GnÈ (Xuk) and GamÈ (xek). In Vedic Sanskrit, Yo†È (;ks"kk) is used for a 

woman while in classical Sanskrit Yo†it (;ksf"kr) is used. Yo†È is derived from root Yu 

means ‘to unite’ because she unites herself with man. She is called StrÏ (L=kh). This 

word is made up of the root ‘Styai’ which means to shrink of or means LajjÈ 

(shamefulness). According to Pata¤jalÏ, Styai means LR;k;fr vL;ka xHkZ bfr L=khA She 

conceives therefore she is called StrÏ. There is another derivation from the word 

StyÈna (LR;ku) which means leqPp; or group. 'kCnLi'kZ:ijlxUèkkuka xq.kkuka LR;kua L=khA 

So, StrÏ (L=kh) is the group of àabda, sparàa, rÊpa, rasa and gandha. YÈska also has 

accepted this form of StrÏ. She is called VÈmÈ (okek) because she spreads her beauty 

(o;fr lkSUn;Ze~). She is called VÈmÈ because sometiems she speaks opposite things. 

The DevÏ BhÈgavata PurÈ‡a (Chapter 46) states the same notion in this verse– 



 okea fo#¼:ia rq foijhra lqxhr;sA 

 okesu lq[knk nsoh okek rsu erk cqèkS%A 

She is called PramadÈ (izenk) which means pleasure. She gets easily delighted; she 

can seduce man with a very small gesture of hers. LalanÈ (yyuk) is another name 

used for her. The root Lal means ‘to desire’ or ‘LÈlasÈ or IchhÈ’ therefore she is 

called LalanÈ (yyuk). Even the word MÈninÏ (ekfuuh) is used for her thus denoting her 

self-respect. She is called MahilÈ (efgyk) because she is very respectworthy. She is 

called JÈyÈ (tk;k) because man himself enters her womb in the form of their son. 

rTtk;k Hkofr ;nL;ka tk;rs iqu%A vkREkk oS tk;rs iq=k%A She is called MÈtÈ (ekrk), very 

respectful. The word MÈt‚ (ekr)̀ means respectful. The Grammarians describe it is 

eku$r`i~ (MÈna-T‚pa). According to YÈska, the word MÈt‚ denotes creation or 

NirmÈt‚ (fuekZr)̀. She is not only the producing machine, she is very honourable or 

respectworthy. She is thousand times more respectful than father, preceptor or even 

heaven. She is DhÈtrÏ, JananÏ, PÈlanakartrÏ and ViàvaŠbharÈ (/kk=kh] tuuh] ikyud=khZ 

vkSj fo'oEHkjk). 

All the above attributes explain her multiple of intellectual, biological powers. She 

is ƒrÏ (Jh), ƒakti ('kfDr) and Citi (fpfr). Lord K‚†‡a in ƒrÏmadbhagavada GÏtÈ says–

“Among the feminine qualities I am fame, prosperity, speech, memory, intelligence 

steadfastness and forgiveness.” [dhfrZ% JhokZDp ukjh.kka LèfresZèkk èk̀fr% {kekAA]. These are 

very noteworthy virtues of a woman. She is respectworthy (vkjkè;k), goddess (nsoh), 

devotion (HkfDr) and faith (J¼k). She is perfect in imperfect. There is creation in her 

smile, preservation in her milk and destruction in her sorrow. 

Perfect beauty lies in woman; love in her beauty, oneness in love, bliss in oneness 

and bliss is in woman, Woman is bliss, truth and propitious. 

 

 


